Pedro de Pevea and the Colonization
of Sonora

Davip YETMAN

In 1640 or somewhat earlier the first non-clerical Spaniards settled
in Sonora and in so doing stirred up a conflict with Sonoran Indians
over land rights that lasted for nearly two decades, from roughly 1640
through 1658.1 Jesuit missionaries advised the Indians to take legal
action against the settlers. The document that appears in this article
portrays the strategy the Indians and their advisors employed to reclaim
lands that Spaniards had taken from them. It also reveals the response
of Spanish courts to those strategies.

Led by a military captain on a civilian mission, Spanish soldiers and
settlers (the two often played the same role) ventured into what is now
Sonora, not seeking a military conquest but intent on establishing a
colony. Their foray had the full backing of the Crown, and they consid-
ered their mission a license to civilize the region, i.e., establish an enclave
of Spanish culture, institute European customs and norms to guide the
“barbarian” native peoples, and, even more important, extract wealth
from the land. If Indians stood in the way of convenient development of
human and natural resources, so much the worse for them. In this case,
the nondescript Eudeve settlement of Tuape on the Rio San Miguel,
a minor, ephemeral stream in central Sonora, became the location of a
struggle that would be repeated numerous times in northwest New Spain
in the following 150 years. It would also symbolize the conflicting cur-
rents in Spanish expansionism: evangelizing and pacifying native peoples
versus expanding the royal treasury and establishing Spanish colonies in
lands claimed by the king. The conflict would set the stage for Sonora’s
colonization and outsiders’ eventual appropriation of Indian lands and
Indian water. The clash of forces would continue through the expul-
sion of the Jesuits in 1767 and on through Mexican independence. It
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continues today in the form of the neoliberal drive against cooperatively
and communally owned lands in Mexico.

In the Tuape case, the facts clearly favored the Indians, as all parties
acknowledged, yet the authorities were reluctant to rule in their favor.
With evidence presented by a Jesuit who knew the Indians well, sup-
ported by the Indians’ intimate knowledge of the land and their stub-
born persistence and the demonstrable improbability of the Spaniards’
land claims, the Spanish courts were forced to recognize the validity of
the Indians’ petition. Still, the courts, as far as the documentary record
demonstrates, did not rule against the settlers. Instead, they brought
pressure on the Spaniards involved to relinquish their holdings without
issuing a formal ruling against them.

Prior to 1640 the only Europeans to be found in Sonora,? apart from
a smattering of prospectors in scarch of precious metals, were priests—a
couple of dozen Jesuits and a small handful of Franciscans. These resided
in newly created mission communities, not on landed estates under private
ownership. Indeed, the Crown entrusted Jesuits with “pacifying” the
natives, converting them to Catholicism, and shaping them into a new
breed of peasantry freed from their “savage” past, humbly, quietly, and
piously tilling the land and reaping harvests.

Native uprisings had frustrated the Crown’s earlier attempts at colo-
nization in what would come to be called the Opateria, roughly cor-
responding with northeastern Sonora. In 1540 Francisco Vasquez de
Coronado attempted to found a settlement at Corazones, probably on
the Rio Sonora. Coronado left forty soldiers in charge when he departed
for the north. After suffering profound mistreatment at the hands of
Spaniards, the natives, probably Teguimas, revolted and obliterated the
colony, killing all but four of its Spanish settlers. After the Corazones
debacle, indigenous Sonorans—Teguimas, Eudeves, Nébomes, Pimas,
and Seris (as Spaniards came to call them), seem to have resisted settle-
ment by outsiders. Teguimas and Eudeves became so renowned for
the deadly accuracy with which they shot volleys of poisoned arrows at
intruders (and perhaps each other), that most expeditions left Sonorans
to their own devices.3

By early in the seventeenth century a more systematic Spanish cam-
paign of pacification and conversion of Indians had reached Ostimuri,
the land of the Yaquis and Mayos that now makes up southern Sonora
south and east of the Rio Yaqui. Between 1618 and 1619 Captain
Martinez de Hurdaide, based at the presidio at El Fuerte on Sinaloa’s
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Rio Fuerte, led a military/pacification expedition to central and eastern
Sonora. This major foray was intended to soften the region for Jesuit
evangelists rather than to establish colonies of Spanish yeomen and
emerging landed gentry. The goal of the missionaries was to convert the
natives to Christianity and to the ethic of individual peasant farming. The
Crown granted the Black Robes virtual free reign in the new territory,
but gave them only ten years to complete the conversions. When that
time had expired, Indians would become normal subjects of the Crown,
subject to tithes. Those goals—creation of a peasant class and collection
of tithes—were never fulfilled in the 150 years of Jesuit activity in the
Mexican Northwest, nor were any tithes collected under the Franciscans,
who succeeded the Jesuits.

When Hurdaide withdrew his troops and their numerous Indian
allies, only the Jesuit priests remained behind, though military assistance
was never far away.4 Their vision involved founding communally based,
self-sufficient mission enterprises centered first on spiritual, second on
economic goals. The development of land and resources for private or
even royal enrichment was not a stated part of the Jesuit program. In
pursuit of the utopian goal, they began active evangelization in Sonora
in the 1620s, arriving in Matape in 1629. By 1638 (perhaps slightly
earlier) they had begun the slow process of converting the Indians of
the Rio Sonora. Northward progress was slow, however, and no Jesuit
priest resided in Arizpe in the northern portion of the valley, until
around 1650. Formal evangelization on the Rio San Miguel, the next
major drainage to the west of the Rio Sonora, did not commence until
the late 1640s.5

At that time, New Spain east of the Sierra Madre, the province called
Nueva Vizcaya, was well populated by non-indigenous people and the site
of considerable mining activity.¢ The governor of Nueva Vizcaya ruled
over the lands to the west as well. Although Durango in the Guadiana
Valley was the official seat of the provincial government, the discovery
in the early 1630s of rich silver deposits near San José de Parral, several
hundred kilometers to the north, resulted in a silver rush and the rise
of a boomtown. While other deposits waned, those of Parral seemed to
yield a steady return, and Parral became the largest town in the province.
During the late 1630s its importance surpassed that of Durango, and it
became the de facto seat of the government of Nueva Vizcaya.”

Much of what is now Sonora—the northwest of New Spain—including
what would come to be called the Opaterfa and the Pimeria Alta, was still
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unknown and undescribed territory for Spaniards. Those lands, which lay
to the west of the rugged Sierra Madre, were the last to be colonized in
what is now Mexico. The portions that Spaniards had described compared
favorably to parts of Spain in climate and topography and proved receptive
to European crops and livestock. The Opateria, in particular, contained
well-watered valleys with fertile soils and a long history of cultivation.

Sonora remained devoid of private property until the arrival of Pedro
de Perea.8 Pedro was a small-time conquistador and government-spon-
sored Andalusian® who obtained the backing of Spanish authorities to
help pacify the Northwest and open it up for economic development.
In 1626 he succeeded Martinez de Hurdaide, a devout Catholic and
very tough soldier, as captain of the presidio of Sinaloa.10 Perea, perhaps
even tougher but, as far as the Jesuits were concerned, clearly lacking
in piety, took his job seriously and by 1634 had made forays deep into
Sonora, battling Indians along the Rio Bavispe. Accompanying him were
Jesuits who offered baptism and absolution for those who surrendered
to Spanish authority. Along the way Perea developed a reputation for
ruthlessness and a willingness to depose any natives who resisted Spanish
entradas or his whims. Jesuits early on noted his penchant for excessive
violence and found him less than enthusiastic about defending priests
who were under attack from apostate Indians.11

Perea was too ambitious to remain a mere captain of a presidio. With
the blessing of the governor of Nueva Vizcaya, he journeyed to Mexico
City and, in 1637, secured from the viceroy of New Spain the authoriza-
tion to colonize Sonora, which the viceroy agreed, would be called Nueva
Andalucia after Pedro’s home province. Returning to the Northwest and
Parral, he persuaded the governor to name him alcalde mayor de Sonora,
an imposing but rather empty title for a territory devoid of Spaniards, but
one that would endow him with almost unlimited authority. He would
become the Crown’s chief officer—administrator, commander-in-chief
of the militia, chief justice, budget director, and planning czar.12 The
governor authorized him to muster forty soldiers, twenty-five of whom
would travel with him to Sonora at his own expense. These twenty-five
original soldiers were on loan, and not permanently attached to him.
Recruiting the remaining fifteen would be at Pedro’s own expense as
well, and these soldiers would have to agree to become colonists of the
unknown place called Sonora.

In return for endorsing Perea’s commission, Governor Cadereita
of Nueva Vizcaya instructed him to found a villa (town), construct
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appropriate fortifications, introduce European agriculture, open mines
and refineries, and provide for the propagation of Spanish culture, all
in the space of four years. The governor may have granted a two-year
extension when Perea had not completed the requirements by 1641
or 1642, but Pedro never fulfilled the terms of his commission.13
His subsequent designs on Sonora were somewhat dampened by the
restrictions imposed by the viceroy and the governor, who must have
sensed that in Pedro they had an intrepid soul, but perhaps a loose
cannon as well. Furthermore, Pedro was subject to the proscriptions
on the behavior of conquistadores imposed by the Laws of the Indies.
He was not to inflict arbitrary violence on Indians. He was to respect
their property and women. His expeditions were to be accompanied
by priests.

In spite of these limitations, Pedro believed that he had pretty much
free rein, apart from gratuitous violence. With his charter in hand, he
led his band west across the Sierra Madre. He may have ordered his
men to the Rio San Miguel as early as late 1637, and may even have
accompanied them on the initial entrada. He almost certainly relied
on geographical reports of the Jesuits, who had been in the region for
several years and perhaps had suggested that he locate in Tuape (rather
than in a better location, which they reserved for themselves!). At any
rate, he visited the San Miguel Valley but must have soon departed,
leaving his men in charge. In 1640 while his soldiers were encamped
along the Rio San Miguel, he was busy in New Mexico, recruiting men
and their families to settle permanently around Tuape and replace the
temporary soldiers. In addition to colonizing the unconquered province
of Sonora, the men thus recruited were to serve as a local militia and
work as miners and farmers.

Once again in Tuape, Pedro selected a ranch site much to his liking
and named it Nombre de Dios. In whirlwind fashion he relocated his
family, servants, and livestock to Tuape from Basiroa, three hundred
kilometers to the south in the Rio Fuerte drainage. By 1641, perhaps
carlier, Perea had enticed twelve New Mexicans and at least some of
their families to Tuape to be permanent colonos, or settlers. (Twelve was
the minimum number of married vecinos, or settlers of Spanish origin,
required to establish a villa under the Laws of the Indies.) These would
become the original non-indigenous Sonorans, part of the foundation
of Sonoran society, traceable to New Mexico, where more than three
thousand Spaniards and their offspring were already to be found. Nombre
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de Dios was the first secular Spanish settlement in Sonora, and while
Pedro de Perea is usually credited with the founding of Sonora, Sonorans
seldom mention the genetic descent of the state’s founding families from
Spanish or mestizo New Mexicans.

Pedro de Perea may have regretted his precipitate selection of Tuape as
his first settlement, for it was not long before he found the narrow valley
at Tuape inadequate for his designs for a villa, and before two years had
passed he had transferred his headquarters to the Rio Sonora, settling on
a location near Banamichi. Based on the testimony of several witnesses,
he appears never to have viewed the Tuape settlement as anything other
than a temporary place to house his family while he constructed a villa—a
permanent town—elsewhere.

While the legal arguments presented in the following documents
do not mention the formal requirements of a villa, they are assumed in
the arguments. Creation of a villa brought with it a grant of land from
the Crown four leagues (roughly ten miles, or sixteen kilometers) on a
side. This was to be measured and divided among the twelve original
settlers, so that each of them would have received a handsome tract of
land. In addition, a certain quantity of gjido, or common, lands would
surround the villa and provide extra resources for gathering wood, graz-
ing animals, foraging for wild plants, and such things.14 The founding
of a villa was no simple act.

One of the requirements the governor of Nueva Vizcaya had
imposed on Alcalde Mayor Perea was that a priest accompany him. The
Jesuit Gerénimo Figueroa joined the Perea party. Father Gerénimo, a
native-born priest with Indian ancestry, had experienced many chal-
lenges as a missionary among the Tarahumaras. The padre quickly
discovered to his dismay that Pedro had little patience for the obstacles
created by the presence of natives, and tended simply to push them out
of the way and take over their lands, grabbing by force what he could
not obtain by peaceful accord. Padre Gerénimo, viewed by his Jesuit
contemporaries as a gentle, saintly sort, could not stomach Pedro’s
barbarian treatment of Indians and withdrew from the entourage.15
Perea was unfazed by the Jesuit’s resignation. He foresaw nothing
but obstacles and frustration coming from the Jesuits, and turned
instead to Franciscans to fill the mandated position in his retinue. He
had become acquainted with the Brown Robes during his recruiting
drive in New Mexico, and calculated that as missionaries the friars
would be more understanding and accommodating of the necessi-
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ties involved in settling the lands over which he had designs. The
Franciscans seemed quite willing to accept appointments in what had
generally been acknowledged as Jesuit territory. Five of them showed
up on the Rio Sonora in 1644 (Franciscans had already been present
on the eastern reaches of the Rio Bavispe, probably since 1636) and
quickly established a Franciscan missionary presence on all four of
the Opateria’s rivers: the Bavispe, the Moctezuma, the Sonora, and
the San Miguel. Perea’s bold move of thrusting Franciscans directly
into the heart of Jesuit territory set off a territorial conflict between
the Brown Robes and the Black Robes that give rise to unpriestly
antagonisms until an accord was reached in Arizpe in 1651 and the
Franciscans retreated eastward.10

Pedro took sick in 1644, perhaps suffering from wounds or from a
stroke he experienced as a result of a rash attack he mounted against the
Pimas of Magdalena, in which his forces were roundly defeated.l” He
returned to Tuape to recuperate, appeared to be improving, but then
died suddenly in October 1645, apparently from a stroke.!8 He may
have expired in Bandmichi, and, according to a relacion of the events of
the time, he was honored in death far more than in life.1? Even though
the Jesuits provided Pedro with a solemn and dignified burial, they
do not appear to have shed many tears at his demise. The Crown had
already ceded Sonora to them, and without Pedro de Perea’s sponsor-
ship, the Franciscans had no one to explain or defend their presence in
the province. Pedro’s expansionist dreams ended unrealized with his
death, and while the name Nueva Andalucia appears occasionally in
documents (including the present one)20 it barely took hold officially.
(Father Pedro de Pantoja was briefly named padre visitador to Nueva
Andalucia in 1644.)21 And though his men remained and multiplied
in the region, he never completed construction and population of his
required villa.

As the narratives in the following documents reveal, Pedro de Perea
appropriated lands around Tuape for himself, his family, his staft of
servants and slaves, and his men, but was stymied by legal requirements
for demonstrating that the property was his. He became furious when
Indians rejected his offer to purchase their lands outright but, controlling
his violent urges, he (according to them and their priest) offered them
sacks of grain, cloth, trinkets, and crude tools in return for permission
to lease the best agricultural lands and springs. Unstated in these nego-
tiations was the threat of military action should they refuse. Pedro had
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a force of twenty or so soldier/settlers who possessed arms and horses,
as the Indians were well aware.

Once the Spaniards occupied the most desirable lands, they fenced oft
natural artesian wells, all the while allowing cattle to run free. They ran a
canal from the springs directly to Pedro’s new house, apparently for his
family’s convenience and to water an orchard he planted outside his door.
(Europeans appear to have viewed the presence of orchards with trees
of European origin as a clear symbol of conquest.) Much to the Indians’
consternation and anger, the loss of free-flowing irrigation water they had
formerly diverted from the springs caused their crops to dry up while the
Spaniards’ free-ranging livestock destroyed many corn and bean fields. (A
single cow can destroy an entire milpa [cornfield] in only a few minutes. )
The Spaniards’ new dams and canals, and their cows, undermined the
natives’ ability to derive their sustenance from the soil.22

Even in Pedro’s absence his men had been actively prospecting, and by
1640 he or they had announced the first discoveries of silver in Sonora. By
the mid-1640s, perhaps slightly earlier, they had founded two important
mines in the rough hill country between the Rio San Miguel and the Rio
Sonora: the Real de Santiago (now hardly identifiable) and the Real de San
Pedro de los Reyes (now lost). Both were abandoned after a few years of
production, but by 1645 the Real de Santiago had become the political
center of Sonora and the headquarters of Captain Simén Lazo de la Vega,
alcalde mayor of Sonora. By the 1650s the governmental center had shifted
to San Pedro de los Reyes. By 1657 or thereabouts it had shifted east to the
more important strike and new real at San Juan Bautista in the mountains
southwest of Cumpas, on the Rio Moctezuma. Even with the decline of
the mines near Tuape, Pedro’s wife, Maria de Ibarra; her oftspring; and
the men who colonized Sonora with Pedro remained in the region and
came to form the earliest elements of Sonoran colonial society.

After perhaps two years at his (apparently temporary) residence in
Tuape, Perea may have moved his family east to the vicinity of Banamichi
on the Rio Sonora. Attempting to fulfill his orders from the governor,
he appears to have begun construction on an ersatz fort at a location
on the Rio Sonora near Banamichi, where he remained until he took
sick in 1644. Whether or not Marfa de Ibarra moved to the Rio Sonora
to be with her husband, and whether she accompanied Pedro de Perea
back to Nombre de Dios for his hoped-for convalescence, is not clear,
as are her whereabouts after his death.23 The narrative in the docu-
ments implies that she continued to live in Tuape until her death and
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never abandoned the place. As of 1658 Perea’s son, Pedro Jr., was still
in residence there.

The decision to relocate from Tuape to the Rio Sonora makes sense,
but Perea’s original choice of Tuape is puzzling, unless, that is, he was
following the recommendations of Jesuits. The present site of Tuape,
while quite scenic, lies some distance from any farmable acreage. Except
for a few quite limited terraces in the floodplain of the Rio San Miguel,
the land is rolling to mountainous. What appears to have made the
site desirable was the presence of one or more manantiales, or artesian
water sources. The descriptions of water sources in the following nar-
rative are vague. The manantial may have been a nacimiento, a spring
in the riverbed itself (which in the dry season would often disappear in
the sands of the channel), or it could have been a spring located in a
side drainage, which would have made it easier to control for irrigation.
The latter was probably the case. At any rate, the manantial, which lay
less than a league to the north of Tuape, was presumably reliable and
thus permitted permanent irrigation of bean fields and cornfields, even
in years when summer rains failed. Such a water source would constitute
the sole basis for permanent residence in the area. Annual rainfall in the
San Miguel drainage is usually insufficient for reliable crop production.
In years of heavy summer rainfall, one rainfall-fed crop is possible, but
the timing of the rain is critical: if the arrival of the rains is delayed from
the normal onset, which is the first week in July, until late July or early
August, the corn crop may have insufficient time to mature before the
fall drought and the arrival of late fall frosts. In some years the rains fail
partially or entirely. Still, the Indians of the region practiced plantings
by both means—de aguas (irrigated) and de verano (rain-fed)—and thus
produced reliable harvests.

As the documents explain, when the Jesuit Lorenzo de Cardenas
arrived in the San Miguel Valley, he appears to have ordered the Indians
to drain ciénegas and swamps in the area in order to plant wheat. The
destruction of the wetlands may have caused the springs to dry up, thus
endangering the Indians’ crops, results that the Indians (or the priest)
appear to have blamed on Pedro de Perea and his men, perhaps unjustly.
The missionaries demanded their wheat, dismissing corn as an inferior
grain, just as the Indians probably wondered why the priests put them
through so much work to raise an alien grain with yields significantly
lower (as low as one-fifth that of corn) than harvests from milpas while
requiring more intense labor.24
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Father Cardenas also reveals that Jesuits created missions with vague
boundaries, such as the lands he mentions near Banachari, a site perhaps
located well to the southeast. (Cardenas recalls that it lay a “long league”
downstream from Tuape, in other words, more than two and one-half
miles.) Banachari was included within the mission of Matape, but lay at
some distance from it, perhaps as far as a contemporary ranch by that
name southeast of Ures. The priest oversaw planting wheat there, which
could only mean that the mission claimed jurisdiction over the land.
When settlers allowed their cattle to graze free on mission lands, they
were intruding on what the Jesuits viewed as their property. How the
Black Robes kept their cattle (which they raised in considerable numbers)
in check is not apparent. Father Marras, Cirdenas’s successor at Mdtape,
however, did train many Eudeves to be cowboys,25 and priests may have
controlled the cows by having the Indians watch them constantly.

Pedro de Perea appropriated the best farmlands at Tuape and at a
nearby rancheria (now disappeared) called Uparo (or Uparo). As a result,
the natives were no longer able to farm. Rather than accept starvation,
they migrated, apparently en masse, to the prosperous but distant mis-
sion at Mdatape or to some lands under the mission’s jurisdiction, at least
for the growing scason. The Jesuit mission priest Daniel Angelo Marras
(referred to as “Daniel Angelo” in the narrative)26 or his predecessor,
perhaps Padre Cardenas himself, provided them with land and even
some water for irrigation both there and at the intermediate location of
Banachari. The Tuapenos proved themselves successful farmers, drawing
the admiration and envy of many local Indian farmers. Still, at least some
of the Tuapenos returned to Tuape cach year to plant corn during the
rainy season in side canyons and valleys that did not require irrigation
and lay beyond the choice lands that Pedro de Perea had appropriated.
Some of the Indians may have chosen to live at Tuape in the oft-season
(winter months). They hauled their harvest of corn and beans back and
forth with them between Métape and Tuape, in what must have required
enormous physical effort.

The Tuapenos’ choice of emigration to Matape, more than one hun-
dred kilometers distant from Tuape, is puzzling. Several missions on the
Rio Sonora lie within fifty kilometers or even closer and undoubtedly
offered arable land for farming and, equally important, mountains for
hunting and gathering. The narrative makes no mention of additional
factors involved in the relocation, but the Indians of Matape spoke the
Eudeve language, not Teguima, the language of the missions on the
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Rio Sonora,?” and the comfort of speaking with people in one’s own
language would have been most appealing to Tuapenos. Spaniards later
lumped Eudeve and Teguima under the general linguistic classification
of Opata, but they were different languages, for the most part mutually
unintelligible.28 For whatever reasons, the Eudeves of Tuape must have
found living amongst the Eudeves of distant Matape preferable to life
among the Teguimas of the Rio Sonora. The possibility also remains
that the priests ordered the Indians to move, with the threat of punitive
action if they refused. The Laws of the Indies mandated the reduction,
i.e., congregation, of Indians into mission communities, and punish-
ment awaited those who resisted or preferred to continue living beyond
the reach of the priests.29 A further possibility is that the mission lands
of Matape were vast and the Tuapeiios were allocated lands within the
mission but at a site closer to Tuape than Matape itself.

In the complaint outlined in the following narrative, the natives of
Tuape, now residing in Matape, demand the restitution of the lands
they formerly inhabited. Their principal point of contention is that they
had agreed with Captain Pedro de Perea that he could use their lands
for a short time in return for a payment of trinkets and an amount of
corn and beans equal to what they would lose by ceding to him the use
of the lands. The Indians are adamant, however, that the agreement
was temporary. Pedro had demanded initially that the Indians sell him
the land, but such transactions were unknown among Indians and one
especially brave native had demurred. He informed Pedro, through
an interpreter, that although he himself was old, he had children and
grandchildren who would need the land. An angry Perea then offered
food as rent and a few trinkets to sweeten the deal. And, according to
several witnesses, he assured them that Nombre de Dios would be his
temporary home only. His permanent residence would be on the Rio
Sonora, hence he would require the lands for two years only. After that
he would not attempt to control lands within two leagues (probably
about eight kilometers of Tuape or Uparo.

In 1652, perhaps ten years after Perea had appropriated the Tuape
lands, the Indians had reminded the settlers at Tuape—notably, Pedro’s
widow, daughter, son, and son-in-law, and perhaps other heirs and set-
tlers—of the agreement. Perea’s widow, Maria de Ibarra, acknowledged
that Pedro had agreed to those terms. She promised to turn the land
back over to the Indians and remove all livestock, but only at the end of
an additional two-year period, beginning in 1652. Pedro had perhaps
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moved his wife and family east to Bandmichi, but at least some of his
heirs, and even Maria herself, chose to remain at Tuape or returned there
when Pedro was dying. Especially active in the proceedings were Pedro’s
son, Pedro Jr., and his son-in-law, Captain Juan Munguia de Villela,
who appear to have viewed Tuape as their private fiefdom and refused
to recognize the two-year limitation, even though Marfa de Ibarra, their
mother and mother-in-law, had agreed to it.

By 1658, the date of the final documents in the folio translated here,
at least sixteen years, perhaps as much as twenty, have transpired since the
arrival of Pedro de Perea at Tuape. Cattle have significantly multiplied
and the Indians are cut off from the water they depend on for irrigation.
Through several spokesmen the Tuapenos have requested the magistrate
(and future alcalde mayor) Francisco Coto to enforce the original agree-
ment and expel the Spaniards from Tuape. A decade earlier Indians had
enlisted as an advocate the Jesuit priest Lorenzo de Cardenas. Cardenas
had arrived at Batuc in 1629 and had served as the first resident priest in
Sonora. In addition, he had served at various missions in Sonora and by
all accounts was intimately familiar with the geography of the area and
with the circumstances under which Pedro de Perea and his entourage
came to occupy Tuape.

Father Cardenas seems more than willing to verify the legitimacy
of the Indians’ claim. Throughout his testimony one can detect Jesuit
distaste for Perea and his estate. The priest, for example, questions why
Pedro would have given the name Nombre de Dios to an hacienda he
knew to be only rented from its rightful owners. He underscores the way
the settlers trampled Indian crops and allowed their cattle to lay waste
to milpas. He emphasizes the legitimacy of the Indians’ claim to Tuape,
suggesting that their residence at Matape is an exile forced upon them
by the machinations of Pedro de Perea. Father Cirdenas apparently died
a year before the final proceedings reflected in the documents. However,
the document he signed, signifying the truth of his deposition, was dated
July 1647, more than ten years prior to the final disposition of the case
and the filing of the present document. His deposition apparently took
place in Movas, a Pima Bajo town on the Rio Chico, about 140 kilometers
southeast of Mdtape. Clearly, Father Cardenas’s testimony relied heav-
ily on impressions and memories from several years earlier, describing
as he did the human and natural landscape around Tuape prior to the
arrival of the Spaniards. The fact that the Indians sought his testimony
establishes that they were actively pursuing the return of the lands by
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that time, and were willing to travel to Movas to obtain his support, but
implicit in his testimony are the Jesuits” support and even promotion of
the Indians’ campaign for justice.

After the death of Padre Cardenas, the padre provincial (Jesuit
supervisor) designated Father Daniel Angelo Marras to replace him as
Jesuit advocate for the Indians. In addition, the magistrate Francisco
Coto, apparently with the consent of the Indians, appointed one Juan
Franco Maldonado, of unknown origin but known to be one of Coto’s
licutenants,30 to be the Indians’ legal advocate. On paper, at least, Mal-
donado delivers a spirited case for the Indians. What transpired behind
the scenes, or whether his activities were all for show, is, of course, not
possible to determine. Navarro Garcia describes him as “a good person,
very devout, and who prays a good deal, a simple and uncomplicated
man who never diverges one iota from the party line of the Company
of Jesus . . . and says what Father Daniel Angelo Marras tells him to.”31
Franco Maldonado operated a mercantile shop in Matape, an enterprise
that relied entirely upon the approval and permission of the resident
Jesuit priest. A careful reading of the documents in the context of Sonora
in the 1650s suggests that Franco Maldonado, however eloquent his
defense of the Tuapenos, was acting as a proxy for the Jesuits and their
economic interests.

In defending themselves against the petition, Pedro’s heirs—notably
his son, Pedro Jr.; son-in-law, Captain Juan Munguia de Villela (hus-
band of Andrea); and his daughter Joseta—seem to have claimed that
the lands where Spaniards had settled were unoccupied at the time of
their arrival. (Their pleadings have not turned up in the Parral archives.)
According to them, the Indians had abandoned (or never used) the
fields and thus turned them into terremos baldios (unoccupied lands),
which under Spanish law, were up for grabs. Father Cirdenas, however,
contests their claim. He had routinely visited parishes in the region prior
to Perea’s arrival and recounts seeing numerous milpas and frijolares
(bean fields) that the Indians regularly maintained, extending from the
Rio San Miguel across the crest of the intervening mountains to the east,
well into the drainages of the Rio Sonora, and to the west as well. For
at least six years prior to the Spaniards’ appropriation of the lands, the
Indians had been farming these marginal plots. The same fields, along
with those nearer to Tuape and in valleys and canyons to the west of the
Rio San Miguel, were now abandoned due to the Spaniards’ land grab.
Father Cardenas reiterates the suffering the Tuapenos experienced when
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they were no longer able to farm and when their supplies of firewood
were exhausted due to the presence of Pedro de Perea’s family, servants,
slaves, livestock, and the accompanying settlers. In vain they struggled
to plant their corn along with some wheat for the mission priests, but
to no avail, as irrigation water was diverted for the Spaniards’ use, and
livestock invaded the milpas and fields and destroyed the crops. Pedro
de Perea and other settlers ordered cowboys to watch the cattle herds,
but their best efforts came to naught. The cattle always sneaked into the
fields and undid the work of the farmers. Now, Father Cardenas asserts,
even though the Tuapenos are successful farmers in Matape, they long
for their ancestral lands and have a perfect right to have them returned
to them free of others’ cattle.

We must bear in mind that only a smattering of Spaniards had visited
the Rio San Miguel. Mdtape was only founded in 1629, and the Rio San
Miguel lay well to the unchartered northwest, so it is doubtful that any of
the Indians (whose ethnic identity is not mentioned in the narrative but
who are probably Eudeves) spoke Spanish. In that case, native testimony
had to be translated for the scribe through an interpreter. While it is not
clear that Padre Cardenas spoke the Eudeve language, Jesuits of that day
were expected to gain fluency in the language of their charges,32 so we
can assume that he had some degree of mastery of the language, though
it may have been minimal.

Whoever the authorities were who stepped forward to assist the Indians
in filing their petition, they had to have been aware that Pedro de Perea,
in accepting the office of alcalde mayor, was subject to specific duties and
severe penalties for violating his contract. He was also under scrutiny by
royal authorities. The Laws of the Indies ordered conquistadores and
their like to respect Indians’ property and women and to avoid abusing
them physically.33 So, instead of simply scizing the Tuape lands for his
use, Pedro was forced to offer goods in return for leasing the lands and
to limit his tenure to two years. He probably calculated that once he
had abandoned the homestead around Tuape and moved on to the Rio
Sonora, he could wash his hands of any further complications wrought
by other Spaniards, including his heirs, who might choose to hang on
to the hacienda. On the other hand, the priests, also knowledgeable of
the Crown’s policy toward Indians, probably noted several violations
of regulations and urged the Indians on, guiding them through the
process of filing a demanda, a legal challenge to the presence of the
Spaniards. The priests would have relished their role as advocates for
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the Indians out of sympathy with the Tuapenos’ plight, but they also
almost certainly would have recalled Pedro’s earlier abuse of the Company
and his importation of the Franciscans, and would have hoped to gain
some degree of revenge by helping dislodge Pedro’s heirs from lands
they were wrongfully occupying. In addition, as priests, they must have
been aware of numerous gentile Indians on the Rio San Miguel and with
evangelists’ zeal have envisioned establishing missions there in the near
future. The presence of colono Spaniards in the area would make their
missionizing more difficult, but better there than in the more heavily
populated Rio Sonora. As far as the Jesuits were concerned, the fewer
non-Jesuit outsiders in the region the better.

Even more important, the Jesuits were gradually becoming an eco-
nomic force in the region. By controlling the regional economy they
could control the development of the region and attempt to make Sonora
a Jesuit empire. Under the regime of Daniel Angelo Marras, this nearly
became a reality. During Padre Marras’s watch, and well into the 1670s,
Mitape became Sonora’s leading commercial center, marketing grains
and other foodstufts, hides, tallow, and cloth. The mission also owned
mines and smelters, worked by African slaves.34

In his testimony Father Cardenas reveals his staunch allegiance to the
Company of Jesus and its role in pacifying the Indians of northwestern
New Spain. While he clearly argues for the legitimacy of the Indians’
claim to Tuape, he takes pains to point out that the Indians needed the
technology and industry of the Jesuits merely to survive. It was their
priest (apparently Cardenas himself) who ordered swamps and ponds to
be drained and canals and ditches to be constructed in order to increase
agricultural production. Prior to the arrival of the Jesuits, he implies,
the Indians were primitive, unsophisticated farmers languishing in the
absence of European technology. It turns out, however, that much of
that increased production went to planting wheat and orchard trees for
the enjoyment of Europeans.

The Indians’ case faced another huge impediment: Juan de Munguia
(Villela is his mother’s surname). Munguia, son-in-law of Pedro de Perea
and a principal defendant in the case, had served as alcalde mayor, the chief
judge and authority for Sonora, in 1652 and 1653. He was succeeded
by Francisco Coto, with perhaps one alcalde intervening. Whether the
succession was friendly or hostile would have made a huge difference in
the lawsuit’s outcome. Alcaldes usually investigated the actions of their
immediate predecessors and sometimes found egregious violations.35
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They also appear to have had some personal grudges to settle with previ-
ous alcaldes. All Spaniards in the region would have known each other.
Nearly all were likely related through marriage as well. In the case of
Pedro de Perea, however, it would have been common knowledge that
he had been booted from office and ordered out of the province, and
only his death saved him from great embarrassment or a tense confron-
tation with his superiors in Parral and Mexico City. Ruling against one
who had fallen into distavor with the Crown might have gained points
for the presiding judicial officer.

By the time of the final determination in Parral, Maria de Ibarra had
died and willed her estate to her daughter Josefa de Ibarra, who appar-
ently vigorously defended her claim to ownership of Nombre de Dios.
Why Maria chose to bestow her goods on Josefa, rather than on her sons
Pedro Jr. and Tomas de Perea or her other daughter Andrea de Ibarra, is
not made clear, but Marfa must have been a resentful individual indeed
to have reneged on her agreement with the Indians and to have cut her
other children out of her will. She resented Pedro de Perea’s dissipation
of her dowry, as we learn in the documents, and may have disliked her
son-in-law Juan de Munguia as well.

The documents in this case are lengthy and repetitive and extend over
a decade, so I have chosen to present roughly one-half of the pages in
the folio. The scribe (equivalent to a notary public) from San Pedro de
los Reyes, Ignacio de Barraiersa, who recorded much of the first half of
the folio, had decent handwriting. In keeping with customary Spanish
writing, however, he did not incorporate punctuation into his transcrip-
tions. The beginning of one sentence and the end of the previous one
are usually only implied (leaving the reader to guess), and only context
can help establish where one thought ends and the next begins. Nor are
thoughts organized into paragraphs. The written text often consists of one
sentence many pages long. In the translated narrative, periods are of my
insertion and are not found in the original document. In some instances
I have also created paragraphs where none appear in the originals.

Although the folio dates from 1658, many of the documents are not
the originals. In some cases they are copies transcribed over the years
from earlier written testimony, but the copying apparently was always
carried out in the presence of witnesses willing to verify the accuracy of
the reproductions. The original scribe recorded the testimony of several
different witnesses from a variety of locations in Sonora, including Parral
in Chihuahua, the mine at Real San Pedro de los Reyes, Matape, Movas



Pedro de Perea and the Colonization of Sonora <= 49

(on the Rio Chico, a tributary of the lower Rio Yaqui that enters the
Yaqui at Onavas), and Ténichi, a (probable) Eudeve village on the east
bank of the Rio Yaqui some twenty kilometers upstream from Onavas.
We can only assume that the scribe either traveled to these distant loca-
tions and gathered testimony as part of the ongoing investigation and
then made a single copy for Francisco Coto’s review, or gathered the
material and made copies for presentation to the provincial governor
in Parral. The change in geographical setting of the deposition is not
reflected by a concomitant change of sentence, paragraph, paper, ink, or
handwriting in the document. The testimony ranges over eleven years,
from 1647 to 1658.

The document provides an intriguing insight into the geography of
the Tuape region. Natives quite naturally set boundaries by landmarks—
especially prominent hills, mountains, arroyos, and springs—but loca-
ters in this document also include a grove of cottonwoods, a mesquite
bosque, a palm grove, a thick growth of reed grass, and a hot spring,
all of which Padre Cirdenas takes pains to enumerate. Unfortunately
for us, the topographical landmarks have undergone name changes, and
the groves and stands of trees, bosques, thickets, and bushes have long
since been eradicated or have otherwise vanished. Still, the witnesses’
familiarity with these landmarks is critically important in establishing
their aboriginal ownership of the lands in question.

Three factors, then, seem to be central to the Indians’ apparently
successful argument: the Tuapenos had a continuous history of plant-
ing corn and beans that extended over many generations; the Tuapeiios
possessed an intimate geographical familiarity with the lands in question,
a proof of their long possession of the land; and a variety of witnesses
agreed that Pedro de Perea obtained a contract with the Tuapenos for
two years or at most temporary use of their land, and when he moved
to the Rio Sonora, he abandoned any claims to the Tuape estate. The
Indians’ court-appointed lawyer, Juan Franco Maldonado, further argues
that any agreement was null and void because Pedro de Perea never ful-
filled the requirements stipulated by the Crown for establishing a villa,
and thus had no authority to claim the lands at Tuape or anywhere else
under his grant from the governor or viceroy.

Also noteworthy is the absence of testimony from Indians themselves.
Most documents from northern New Spain during the colonial period
reflect only the voices of Spaniards and other Europeans. The Indians
themselves seem invisible or nondescript background players. A care-
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ful reading of the document, however, reveals that it is they who have
brought the action against Pedro de Perea’s estate (though urged on by
the Jesuits), have educated Padre Lorenzo Cardenas in the history and
geography of the Tuape region, and have persevered in pushing their
claims for more than a decade. Hardly passive, hand-wringing bystanders,
they stubbornly persist in their demand for justice and the restitution
of their traditional lands. They stoically make the arduous journey to
distant Parral in pursuit of their patrimony. The depth of the Jesuits’
intervention is, of course, an object of speculation.

Although Francisco Coto, the government magistrate, possessed
unequivocal arguments for finding in favor of the Tuapenos, he chose
rather to wash his hands of the matter and forward the case to the pro-
vincial government in Parral. The details of the final decision of Governor
Enrique Dévila y Pacheco have not emerged in the documentary record,
and we have no reason to believe that the governor ultimately found
in favor of the Tuapeiios, i.e., we have no record of an auto or court
finding. Instead, the court and the lawyers brought pressure on Pedro
Jr., Josefa de Ibarra, and Juan de Munguia to agree to a final concordia
ceding the lands back to the Indians and agreeing to remove their cattle.
Furthermore they agreed to leave the house and other buildings at the
headquarters of Nombre de Dios to the Indians, asking only that the
Indians help them construct new buildings at a different (undisclosed)
location, to which the Indians heartily agreed. The Perea heirs caved
in, according to their words, because legal costs were high, the case had
dragged on too long, and they hoped to achieve a friendly compromise
with the Indians. In reality, the Pereas had no defense, as several offi-
cials reminded them. Better agree to a noble-sounding concordia than
to suffer the indignity of a written court order. The defendants and the
courts had strung the case out for the better part of two decades, and
something had to give.

Whether or not Captain Pedro de Perea’s heir actually fulfilled the
provisions of the new concordia is not clear, especially since it was not
accompanied by a formal court decree. The continuous history of the
settlement, however, suggests that the displaced Tuapenos returned and
in one way or another reclaimed their ancestral lands after a prolonged
exile. Nicolds La Fora, an engineer and inspector, visited Tuape in 1766
and referred to it as a “little pueblo of Indians” who at the time were
suffering from a powerful epidemic of typhus.36 In 1902, nearly two
and a half centuries later, anthropologist Ales Hrdlicka made a brief
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cthnographic study of Tuape and found that most of indigenous residents
still spoke the “Opata” language.37 Had the legal complaint filed by the
Tuapenos in the 1640s been completely unsuccessful, it is doubtful that
Tuape would have perpetuated its indigenous tradition.

And so the Tuapenos’ arguments for restitution of their lands appear to
have been successful. As the documents demonstrate, nearly two decades
passed before they obtained a ruling on whether they could reclaim what
was rightfully theirs, and even then no formal ruling emerged, no court
document officially finding in favor of the Indians and against the Perea
family. The Spanish courts and litigants for the defense dragged the case
out as long as they were able. Pedro de Perea founded his initial colony
in Tuape sometime around 1640, and the proceedings presented here
were not completed until 1658.

In the meantime Perea’s family and his associated settlers began the
settlement of Sonora in the Rio Sonora Valley. The Spaniards present in
northwest Mexico during the 1640s and 1650s were principally miners
or merchants dependent upon mining. The gold and silver strikes from
mines founded in the 1640s at Santiago and San Pedro de los Reyes had
been exhausted by the mid-1650s. However, by 1657 a major strike to
the east led to the founding of San Juan Bautista, which then became
the regional capital of Sonora.38

As miners, they had the ear of the Crown, which claimed one-fifth of
all precious metals. Other Spaniards learned of the mines and arrived in
central Sonora in increasing numbers. They brought additional livestock,
claimed “unclaimed” lands, and forcibly recruited Indians to labor in
the mines. While no records have come to light detailing the settlers’
claims and homesteads, they became farmers, ranchers, and miners, all
with increasingly large estates made up of lands formerly belonging to
Indians. It seems safe to assume that any productive agricultural land they
controlled was obtained at the expense of Indians. From the Indians’
standpoint, the mines proved a most destabilizing institution.

The Jesuits discovered to their dismay that mines proved to be a
powertful counterforce to their evangelization efforts as well. Jesuits
themselves had introduced cattle, claiming it would be a boon to the
Indians, but appear to have controlled their herds and taught the Indians
to be cowboys and keep watch over them. Settlers invariably brought
their livestock with them and gave them free range. They loosed their
cattle on Indian lands, thus unleashing an ecological firestorm the
Indians and the priests had no tools to counter, as they point out in
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the narrative. Furthermore, the mineworkers who flocked to the area
from elsewhere were often a morally loose bunch with low regard for
the clergy, the missions, and religion in general. At the same time the
arrival of entrepreneurial miners and their mining claims stimulated the
demand for private property among new arrivals, who often brought
with them the American Dream, the hope of acquiring a landed estate.
Spaniards thus imposed the notion of land as a commodity to be
bought and sold, an idea contrary to native land tenure and to the
communitarian ideals of the Jesuit missions. The clash between these
desperately competing ideologies would only be settled to the detri-
ment of the Indians.

In spite of mining’s dismal influence, the Jesuits were of two minds
concerning the industry. They clearly profited from sales of grain,
cloth, beef, tallow, and hides to the miners, and became notorious for
undercutting the prices charged by traveling merchants. In this way the
missions, especially that of Mdtape, accumulated profits and sent ship-
ments of silver oft to Mexico City.3? On the other hand, the mines were
magnets to a class of people generally unwelcome within the cloistered
confines of the missions. The priests loathed them and deplored their
negative influence.

Finally, the Indians suffered from the depredations of epidemic dis-
eases, at least some of which can be attributed to the working conditions
at mines and the close proximity of so many people living in unsanitary
conditions. Decimation of their numbers as a result of waves of patho-
gens left Indians far more vulnerable to Spanish expansionism and left
the priests with dramatically fewer converts than they had anticipated.
While the mortality of native populations in the Opateria was vast, the
losses were seldom clearly spelled out in the seventeenth century and
did not receive prominent consideration in extant documents from that
period. Daniel Reff estimates that in the first two centuries after the first
contact with Europeans the aboriginal population of the Opateria (the
land of the Opatas, including both Métape and Tuape) fell from about
sixty thousand to just over six thousand, with the most dramatic declines
occurring during the first century of occupation.40

From Tuape, Pedro de Perea’s men spread out, mostly to the east,
where the richest mines and the most fertile and well-watered agricul-
tural land lay, rather than to the west, where the desert became drier
and hotter and lacking in reliable water sources for irrigation. Miner-
alization was also spottier west of the Rio San Miguel. By the time of
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the filing of the Tuapenos’ complaint, the mine at Santiago, to the cast
of Tuape, had already become home to numerous Spaniards, so many
that the magistrate and alcalde mayor Simén Lazo de la Vega was able
to fashion an effective militia from the settlers. These he mobilized into
a fighting force. With the recruitment of several hundred Indian allies,
he ecasily suppressed a 1648 rebellion of peoples to the north of Arizpe
who were actively resisting Jesuit evangelization, notably by the Jesuit
priest Gerénimo de la Canal.#1

Included among Lazo de la Vega’s Spanish militia was Juan de Oliva,
one of Pedro de Perea’s original recruits from New Mexico, also men-
tioned as an exemplary Spaniard in the following document. Perea left
Oliva in charge of constructing his new house in Tuape while he returned
to Basiroa to transport his family and estate northward. Under Juan de
Oliva’s direction, the house was finished in three months. By the time
of the 1648 rebellion Oliva had apparently become a successtul rancher,
combining careers as a cattleman, miner, and soldier. He and other
Spaniards were prepared to put down any Indian rebellion, especially
those opposing the entradas of the Spaniards.#2 By all appearances Oliva
had become a permanent resident of the valley of the Rio Sonora, along
with at least forty additional settlers who also had become militiamen.
These frontiersmen were built of stern stuff and were resolved to brook
no insolence from Indians.

Pedro de Perea did not survive to see the fulfillment of the personal
fiefdom he hoped to forge out of a territory previously inhabited only by
Indians. The orders from Mexico City brought by Father Gerénimo de la
Canal included a specific order that Pedro and all his family be expelled
from Sonora.43 With his death, however, official displeasure with Pedro
diminished and those instructions were never followed. Following the
signing of the third (and apparently final) Tuape concordia, however,
Juan Munguia de Villela appears to have been ordered out of the Rio
San Miguel. Even so, he must have done well in the Rio Sonora, where
his descendents propagated and flourished and Munguia himself became
alcalde mayor of Sonora. Munguia weathered the review of his period of
service#4 and went on to found the town of Santa Cruz near the Sonora-
Arizona border.45 One hundred years later the Indian population of the
Rio Sonora had drastically decreased while the number of vecinos had
vastly increased. Shortly thereafter vecinos would come to outnumber
Indians.#6 The stage was set for the gradual privatization of much of the
land of eastern Sonora and the disappearance of the Opatan peoples.
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I suggest that the dispute over control of the lands at Tuape reflects
the more basic dispute between Jesuits and settlers over communal,
church-controlled lands versus private property. To that extent, the Jesuits
were using the Indians to achieve their corporate agenda. The priests’
eagerness to endorse the Indians’ petition, which they in all probability
originated, may well reflect the Jesuits’ megalomania and their justifiable
concern that settlers might undermine their control of the region.

The Tuape dispute was but one of many that occurred in the North-
west. Technically, all lands there were owned by indigenous groups
and/or the King of Spain, and in the absence of established procedures,
no one else could claim title to them. The Jesuits in their missionizing
paid little heed to the legal status of the lands and did not bother with
surveys. Since the Crown had authorized the order to missionize the
Northwest, the clerics proceeded aggressively in attaching the broadest
possible boundaries to their missions,*” assuming their right to assimilate
to their jurisdictions lands that had traditionally been part of indigenous
communities, and expanding at will the boundaries of the missions to
engulfall potentially valuable real estate and everything in between. Father
Cardenas seems to have been involved in such an expansion of boundaries
when he oversaw the draining of swamps at Tuape and Banachari. As he
recalls in the documents, he felt free to order the Indians to plant wheat
on land that “belonged to no one.”

At the same time, settlers apparently had no qualms about home-
steading when and where they pleased, viewing Indian occupation as a
nuisance and the Jesuits as an impediment to economic development.
They frequently complained that the Jesuits were too powerful, that
they tied up the best agricultural land for themselves, and that they
used the Indians as personal slaves. Francisco Coto, alcalde mayor in
1660, complained that “in Sonora the only king was the Jesuits.”48 At
the same time, however, settlers, especially miners, could hardly survive
without provisions of food, fiber, hides, and tallow from the Jesuit stores,
a fact the Jesuits, especially Father Marras of Mitape, took great pains
to emphasize. Whenever the Jesuits saw the settlers becoming too vocal
in protesting the Jesuits’ power, they would threaten to cut off their
supplies. Settlers, though they benefited from the low prices the priests
charged, came to resent the priests’ dominance of local trade, especially
given their observation that unpaid Indian labor produced most of the
commodities sold by the missions. The settlers often counted among
their supporters against the Jesuits the various alcaldes mayores of
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Sonora, who often had ties to mercantile interests undercut by Jesuit
commerce. One of the alcaldes, Gregorio Lopez Dicastillo, dispatched
an investigator to enumerate the commercial dealings carried on by the
missions. In 1674, based on the report of investigators, Alcalde Dicas-
tillo lodged a formal complaint against the Jesuits with the Audiencia
of Guadalajara.

But Dicastillo was not alone. Other conflicts between Indians and
settlers and complaints about Jesuits, landholdings, and the rights of
Indians also reached royal authorities, and the resulting confusion forced
the Crown to propose sending out investigators. By 1674 the Audiencia
of Guadalajara found so many land disputes in Sinaloa and Sonora that
it ordered José Garcia de Salcedo, a knight of Santiago, to investigate
the situation and “share and divide among Spaniards and Indians the
lands that shall seem necessary to cach party according to their merits,
always giving consideration to providing the natives with all the [lands]
they may justly need.”49 The Audiencia hoped also to determine if both
miners and Jesuit missionaries were exploiting Indians and treating them
cruelly. Part of their interest was perked by the charges that Dicastillo
had filed against the Jesuits. If land allocation proposed by the Audiencia
were to take place, it would directly affect the plans of the Jesuits, who
still hoped to control all the lands and peoples in their realm.

The intent of the Audiencia seems to have been noble enough, but
they failed to consider the power and designs of the Jesuits. An advisor
to the Audiencia pointed out that the Jesuit Order in fact controlled a//
the lands in question and that neither Indians nor settlers exercised real
control; i.c., under the Jesuit mission system, no private lands were up
for grabs. The Jesuits piously protested that allegation and voiced vehe-
ment opposition to the proposed allocation of land, maintaining that
they owned no lands whatsoever and that they were in fact protectors of
the Indians against the acquisitive settlers. That claim was true, as far as
it went. At the same time they launched a vigorous lobbying campaign
with the Audiencia. They portrayed themselves as selfless messengers of
God’s word with no interest in earthly holdings. Padre Daniel Angelo
Marras wrote in a tone of deeply offended indignation that he and the
Jesuits were the object of “false and malicious reports” lodged by vicious
plotters against “my sacred religion and my person in particular.” He
labeled the list of charges filed by Alcalde Dicastillo as “infamous libel”
and “false slanders.”50 The Jesuits could foresee only mischief arising
from such a pointless investigation.
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Bowing to Jesuit pressure from many quarters, the Audiencia can-
celled the fact-finding mission and the project to allocate land based on
need. As a result, the tension between Indians and settlers was never
formally addressed.5! Such was the influence the Jesuits wielded in the
late seventeenth century that they could bring powerful political bod-
ies to their collective knees. Even those settlers bearing mercedes (land
grants) from the governor were shunted aside at the whim of the priests.
The resentments against the missionaries” high-handed tactics produced
a lingering desire for vengeance that persisted through the expulsion of
the Black Robes in 1767.

In spite of the Jesuits’ success in quashing a land survey, they could
not conceal the ever-heightening confrontations surrounding land claims.
What the saga of the Tuapenos presents in vivid terms is that Spanish
settlement of northwest New Spain, whether by missionaries, farmers,
or miners, always involved the displacement of native peoples to their
ultimate detriment. Notions that Spaniards settled empty or unused
lands were distortions of the demographic realities of the pre-Columbian
region, as Father Cardenas takes great pains to emphasize. What he failed
to add was that whenever the priests ordered the Indians to cultivate
wheat and raise cattle, whenever they forced Indians to labor in mission-
owned fields, they were removing potentially arable or useful lands
from Indian use. The forcible relocation of Indians into reductions—as
exemplified in the transference of the Tuape Eudeves to Matape—did
violence to their traditions and their legal ability to maintain aboriginal
land claims. It also left them increasingly vulnerable to infection with
epidemic diseases. Spaniards, Jesuits, and settlers alike settled Sonora—and
everywhere else in New Spain—only through the use of military force
and, ultimately, the eviction of native peoples from their ancestral lands.
Certainly the conquest was complex: some indigenous groups (including
Opatans) allied themselves with Spaniards in attacking other groups, their
ancient foes. Still, with the notable exception of most of Yaqui country,
by the end of the seventeenth century settlers could be found in all ter-
ritory previously controlled by Sonoran indigenous peoples.

The real power players in the Tuape case, then, are the Jesuits and
the settlers, and their struggle concerns the strategy for hispanicizing the
northwest of New Spain. Would it be along the lines of individual property,
laissez faire capitalism, and private investment (with an adequate return
to the royal treasury) or along the lines of corporatist, highly centralized
religious theocracy? The Indians are the ostensible lead actors in the drama
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of this document. In reality they are but shadow forces, proxy fighters in
a larger war. The Jesuits clearly and vigorously supported the Tuapenos in
their legal claim against the Perea family. They may have won the Tuape
battle, at least so far as we know. But it was clear to settlers that Jesuits
coveted dominion over the lands and native peoples of the Northwest
and possessed a grim determination not to be outdone by their secular
rivals. The secular forces ultimately triumphed. The Jesuits were ousted
in 1767. The Franciscans who replaced them watched as the mission
system was dismantled under orders from the Crown. For all practical
purposes, by the early nineteenth century missions no longer existed. All
land previously bound up in missions had gone up for grabs.52

As the document opens, the natives of Tuape, destitute and without
an advocate, have appeared before the governor of Nueva Vizcaya, don
Enrique Davila de Pacheco, in Parral, Chihuahua, requesting that he
appoint them an attorney to defend their interest. The year is 1658 and
Parral is a lengthy journey many days distant from tiny Tuape, as the
natives are careful to point out. After the introductory documents, the
time shifts backwards. I have added to each different narrative the date
or approximate date of the deposition or statement to offer the reader
a chronological perspective.

In the end, we must conclude that the Spanish justice system, even in
the face of overwhelming proof of gross injustice, attempted to nudge
the Spaniards rather than openly rule against them. This served to deflect
an official record wherein a small band of Indians would be revealed as
victorious over a powerful contingent of Spaniards. In the documents
available to us, no one contests the Indians’ petition. No one denies that
the Spaniards broke promises and treated the Indians’ land claims with
disrespect. The political pressure exerted behind the scenes on and by the
magistrates was sufficient to goad the Perea family into signing a third
concordia, but in the larger picture it seems to me that the same pressure
turned out be too overwhelming to permit the court to issue a formal
finding that would allow “illiterate savages” to triumph over loyal Catholics
and men born subjects of the king. Added to the pressure was undoubt-
edly the Spanish fondness for litigation or as Nancy Farriss described
the tactic: “whenever the case appears to be going in favor of the other
party, obstruct the proceedings.”53 To whatever extent this deep-seated
tendency toward litigiousness prolonged the proceedings, in the end the
Indians seem to have gotten back their land. Quite possibly, the Jesuits
could manipulate the system just as well as colonial Spaniards.
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TuaE Tuare INp1raNns’ CASE

July 1658 (3)

(In Parral, Chihuahua) Damian Sidaicavit, native governor of the
town of Mitape in the province of Sonora, and Francisco Huduri and
Lorenzo Tenorat, residents of said pueblo and natives of the pueblo of
Tiape [Tuape]. For ourselves and for the Indian leaders and members
of the pueblo, we appear before Your Grace in the best form that our
right requires and we state that we have come on foot from our said
and faraway towns more than 200 leagues away. We come as miser-
able, poor men and without any support other than that of Your
Grace, requesting justice against the heirs of General Pedro de Perea,
now deceased, so that we can tranquilly enjoy our lands, ancient
lands by the river that was near our town of Tuape, lands that he has
invaded with his livestock for more than twenty years,>4 and that we
be free to use our lands and to have them once again for the reasons
and testimony that we present to Your Grace, judging it appropriate
for our rights that Your Grace would serve us if Your Grace were to
appoint for us a defender, which at this point the natives of this king-
dom do not have, so that he can legitimately defend that which we
request. We pray that with Your Grace’s great Christianity you will do
that which we hope. Regarding this we ask and plead that you order
that we be provided with a defender and, once that is done, order him
to defend us in keeping with our right and the justice that we request
and in everything else.

Damian Sidaycavit, governor.

[p-2]

Parral, July 23, 1658

Order: As presented [in the document below] Alférez Diego de
Alarreta will be appointed defender of the natives. If he accepts the
appointment, the oath will be administered by don Enrique Davila y
Pacheco, Knight of the Order of Santiago and governor and captain
of war of this kingdom of Nueva Vizcaya.

Approved and signed. (signature)

In Parral in the said day, month, and year before the said Senor
Governor and War Captain Diego de Galarreta [Alarreta] appeared,
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and having been notified through the above document, stated that
he accepted and will accept the said task of defender and in his
acceptance swore to God our Lord and the sign of the cross in the
proper form that he would do everything properly and faithfully
following his loyal understanding, with no fraud. He stated that
would discern and did discern the assigned task given the power
and authority as stated by law, that in every way possible he will
represent the case of the said Indians. And he signed as defender.
(Signature)

[p. 3]

Presentation of Tuape Indians’ case, perhaps by Pedro Talemuche,
Indian governor of Mitape, a summary by the scribe.

April 3, 1657

In the real and mines of San Pedro de los Reyes, province of Sonora,
third of April 1657, in the presence of Captain Don Francisco Coto,
alcalde mayor and war captain of said province for his majesty. The
following made a presentation: Pedro Talemuche, governor of the
pueblo of Métape and its settlements of Indians, Ygnacio Cabairu and
Lorencho Batorochi, both topilesS5 of the settlements of Tuape and
Uparo, representing the remaining natives and descendents of those
pueblos of Tuape and Uparo for whom we certify56 that they will be
and will approve of what we are doing.

We appear before Your Grace and in the best and proper legal
form we will make a claim against don Pedro de Perea and Captain
Juan de Munguia Villela, husband and his wife, as children and heirs
of Captain Pedro and dona Maria de Ibarra, their rightful parents,
and any other children and heirs. In relating the facts, it is the case
that the places called Tuape5” and Uparo were villages of natives
from time immemorial. These villages were populated and settled
by us, and our ancestors, [but] we now live in the village of Matape,
where we were forced to relocate, having been removed from lands
that were and are ours in the aforementioned villages of Tuape and
Uparo. It was thus: we never failed to take advantage of the natu-
ral possession of our lands in the summer and the irrigation season,
holding them as useful and ideal for summer and irrigated planting,
lands quiet and peaceful in our possession. And in this state of tran-
quil and peaceful property of ours, the said Captain Pedro de Perea,
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who was from this province of Sonora and chief justice there, made
and attempted with the [approval of] his majesty his intention to
found a villa58 in that place. In the meantime he planned to establish
a site [in Tuape] and a site as well in the Valley of Sonora that would
be his permanent home. He requested such a place and terrain in
Tuape, a site for a house, lent to him by the Indians who at the time
had planted milpas and bean fields. He [demanded] that [land] under
the terms of the said pact [with the Indians] and he built his house
right on top of a bean field that had already been planted and was
greening, all because he was in a big hurry and could not wait until
harvest time arrived. He compensated the Indian from whom he had
taken the land by offering him two sacks of beans and promised he
would provide him with beans for however long he would live there,
and he agreed to pay him each year

[p-4]

for the rest of the time he would be at that site, promising that he
would give them a certain portion of the yield while he was moving
to the site that he would found in the Valley of Sonora. As part of

the pact he also gave the owner of the plot some coarse blue cloth, a
knife, and an adze. Involved in all this was the sublicutenant Juan de
Oliva, who accompanied Don Pedro de Perea and with whom Perea
founded the said house where he lived with his family, the place now
called Nombre de Dios, to which place he introduced many cows,
donkeys, and horses. He kept them [the livestock] so that the said
Indians, as natural owners of the sites and their town and ancient
lands, would quit planting their lands, lands that for their convenience
and abundant harvests the Indians could call their own when the lands
were in their own hands. During the delay Capt. Perea experienced
while moving himself and his family into Sonora, the cattle and horses
continued multiplying and invading the Indians’ lands. [The same
happened with] the servants’ families and other persons, from whose
presence the Indians received many grave damages and annoyances in
their fields that had already been sowed [as well as] in their persons.
[For these reasons] they requested the said Captain Perea to allow the
said fields and lands to return to their free and unencumbered state,
and after his death they asked dofia Maria de Ibarra to do the same
[i.e., return the land to the Indians]. Pedro de Perea did not agree to
that request.
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So the Indians were forced to appeal to dona Maria’s sense of
justice,59 since she was in possession of the said house and site of
Nombre de Dios. She acknowledged the rights and civil and natural
possessions held by the said Tuapes and Uparos to the said lands
and terrains of the said pueblos. As legal guardian and teacher and
healer of her children [she has power to decide for her children],
she, in her part of the legal action, made an agreement with the
Indians on the sixteenth of March of 1652 and with Padre Dan-
iel Angelo [Marras],60 their missionary and minister, that in order
to avoid damages, injuries, and annoyances, within the two years
from the said date [16 March 1652], she would vacate the land and
leave empty her house of all family as well as all the livestock, all the
said lands and limits of Tuape and Uparo. She agreed not to settle
or found settlements within two leagues of these said boundaries.
Although the said concordia [agreement] declares that the said Indi-
ans should build a large house and two smaller ones on the location
[probably on the Rio Sonora] where said doiia Marfa de Ibarra or
her designate should indicate and could allow cattle insert to wander
there, [the Indians did not agree and] were not obliged to fulfill that
part of the concordia due to the damage and injury it would cause
them. Still, in order

[p- 5]

best to comply with the provisions of the agreement, since that time,
we6l have fulfilled and feel obligated to fulfill every part that per-
tained to us. The two years mentioned in the agreement have long
since passed and dona Marifa de Ybarra died long ago. Upon don
Pedro’s death, she came to be in charge of said estate of Nombre de
Dios. She and her son, during her lifetime, should have fulfilled her
part of the said concordia, abandoning the place and removing the
said cattle. Maliciously, they [the heirs] have refused to do so. The
said cattle are still inflicting grave damages and injuries to the crops
that the said Indians have within the said boundaries for which cause
they have ceased to plant, much to their grief and the calamities they
have suffered as the [heirs] mistreated them as did their slaves and
servants in both word and deed. The mistreatment of the Indians
has been so great that don Pedro’s heirs and servants have lost the
respect of our minister, because he defends us and helps us. This
great scandal and bad example are just some of the things that we can
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allege in our favor, things we [consider] having alleged and expressed
[in this document].

To Your Grace we ask and beseech that having accepted our version
as the truth concerning the part that is so evident, our ownership and
the natural right we have to the said lands and boundaries where the
said estate of Nombre de Dios is located, that you put pressure on
don Pedro de Perea and his heirs to fulfill the terms of the concordia
and execute its terms. If they do not fulfill the terms of the agreement,
we ask you to force them to pay for the time that they have occupied
the land, because for our part we are ready to meet the terms of the
concordia by declaring that the said lands and boundaries are ours,
i.e., those of the said pueblos of Tuape and Uparo. If it is necessary,
we request compensation for any time that may have passed [beyond
the terms of the concordia].

To prove our demand, we present the narrative of Padre Lorenzo
de Cardenas, the late minister and missionary who was from the said
pueblo of Métape and the posts of Tuape and Uparo, in which he
declares the right that we have to the said lands and the fact of the
said concordia. We request the verification of the concordia through
the testimony of the witnesses involved in making it. Of course, we
swear by God in the strongest possible terms that our demand is based
on the truth and without any ill will. We plead for justice in any way
that will prove our cause and

[p- 6]
we implore the office of Your Grace. Not knowing how to sign [the
document] we ask that our priest, Daniel Angelo [Marras], minister
and missionary of the said town of Matape and its partido sign it.
(signed) Daniel Angelo.

Certification by the scribe Ignacio de Barraiersa:

I have seen the said sefior captain and chief justice and declare that
the aforementioned papers were presented [as proof] and that he
ordered that the opposing parties cach receive a copy and that he
summoned them to court to argue the [existence and validity] of the
concordia, and once it is presented, witnesses will certify whether it
was genuine. And thus I order and sign= Don Francisco Coto=in my
presence=Ignacio de Barraiersa=above-named scribe.
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In the mining town of San Pedro de los Reies on the sixteenth of
April 1657, 1, the present scribe, certified and read the petition
addressed to don Pedro de Perea [Jr.] and Capt. Juan de Munguia y
Villela, and they say that they heard the reading and that they asked
to receive the documents so that they might properly respond, and I
certify that they signed

—don Pedro de Perea
[Jr.]=Juan de Munguia y
Villela=Ignacio de Barraieras=above-
named scribe*

July 10, 1647
The narrative of Padre Lorenzo de Cérdenas, priest at Matape©2

Named by the father visitor in fulfillment of the obedience which his
reverence has placed me as the elder missionary in the Aibino mis-
sion%3 and the very first minister of that district and the pueblo of
Tuape, I declare with emphasis that the lands and the sites belong

to the Indians who were residents of the pueblo of Tuape [and still,
by right, belong to them.] Although it is true that the said Tuape
Indians were relocated to lands of the pueblo of Matape, it was due to
the great injustices they suffered in their ancient homeland of Tuape,
including a crippling shortage and drying up of water and disappear-
ance of firewood and for other reasons of advisability and prudence
that at the time seemed warranted. The father superior and captain at
that time were in charge of the entire province and arranged that the
pueblo of Métape would provide and share with them [the Tuapenos]
parcels of irrigable lands where the said Tuapefios in fact managed

to plant. Thus they became accustomed to [living and working on ]
the land they shared with the pueblo of Mdtape and were somewhat
exempted from part of the work requirement®# owing to the fact
they still had to transport their corn four leagues, the distance from
Mitape to their ancient homelands in Tuape.55 When they could

*Author’s note: Scribes of the colonial period often incorporated an equal
sign (=) to denote the end of a manuscript section and the beginning of
another, or to indicate the persons present at the recording of a deposi-
tion or statement, witnesses to its veracity or accuracy, or the name of the
scribe, along with identifying notations.
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have more comfortably carried their corn [perhaps from Banachari

to Madtape instead | of the long distance from there to their ancient
home in Tuape, even that prudent relocation that finds them well
accommodated in Métape [did not deter them from maintaining their
ties to Tuape.] So they cannot be said to have lost the rights to their
ancestral lands and possessions that they possessed from the beginning
in their old home of Tuape, [including] all the lands that surround
and delimit their location in the vicinity of the now-empty pueblo of
Tuape. In respect to the town, toward the east their lands and posses-
sions ran through all the valleys that run up to the foot and foothills
of the sierra

[p- 7]

on the road to Babuco%0 and some Indians planted even farther inside
the sierra in summer, in the place with a hot spring about two leagues
from old Tuape on the left-hand side on the route to Babuco and the
rest of the way north. All those lands belonged to the Indians, those
located in the canyons and arroyo bottoms that flow out of Sinbicar,
even as far as the great stream of [the Rio] Sonora in a place then
called Bacoache®” to which I was called to offer confessions to some
sick people and to baptize some young converts. And I saw there
[along the way] many milpas planted by Tuapenos who were later
baptized after their planting, which they continued to plant each year
in that place, even after they had been transferred to the pueblo of
Maitape. With respect to Tuape, between the north and the east the
Tuapenos lands and possessions run through the valley that begins

at the old cattle corral located on a small hill. Through a flat and the
location of the corral their lands pass through a mesquite grove and

a palm grove until reaching slope of the very high mountains that

fall off straight into [Rio] Sonora. There I saw for the whole length
of the valley a large number of irrigated fields up to where the corral
was located, and below which grew a grove of white cottonwoods.
On the bank of some artesian wells along the slope upward towards
the north with respect to the said corral, from which they drew the
water and directed it into their irrigation ditches that watered their
summer fields, I observed them over the space of more than six years
until the Indians were relocated to Matape. Just because the Spaniards
who now live in that site maintain that they have not seen the fields
or the irrigation does mean that it was not true. Many living Indians
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who sowed that said place next to the corral and irrigated with the
water from those very same artesian wells can verify that what I said is
true. With respect to the old Pueblo of Tuape, toward the south their
lands and possessions ran a long league all the way up to the rancheria
called Banachari. There the Tuapeios planted with irrigation and in
summertime®8 for many years even after their migration to Mdtape.
There, they lacked fields for sowing a little wheat for their padre,%®
because Indians there [at Mdtape] had already sowed all the available
fields

[p. 81

so when they pointed out the land to the padre that now can be seen
in the same site at Banachari, it hadn’t been planted. All of that land
and pasture was in the middle of'a pond and a huge swamp full of
very tall and thick carrizo”9 and sedges and tules, and was fenced in
the Mexican [style]. Because that land is in the middle of a hilly area
and is fenced”! all the way around the hill, the runoff of water below
the hills and the valley that flows from the north, and another from
the south, had [naturally been] dammed and diverted so much that
it formed a lake deep enough to reach the cinches, and consequently
it was impossible to cross it.”2 The pathway instead wandered along
the hills above the western bank. That was the state of the parcel

of land—it was under water and for that reason it didn’t belong to
anyone; it was without an owner since the Indians could not plant
on it. Instead they planted along the banks around the said pond
until with the hard work of their priest [ Father Cardenas himself! ]
they constructed several canals and irrigation ditches that drained

all the water, and the pond dried up so that the land could be put

to use [for crops]. The priest invested in cattle and brought them to
be slaughtered so that the Indians could survive on the meat while
they were preparing and planting the fields, just as he had done with
wheat in Bacarope and Nacori,”3 and where they planted the orchard
in Matape—all those places had been in the middle of swamps over-
grown with thick carrizo. At the site of Banachari, after draining

it, wheat was planted for more than eight years”#4 while the Indians
planted their corn.”5 Even after moving to Matape they went back
(to Banachari) to plant by irrigation there because it was closer [to
Matape than to Tuape] but afterwards with time and the expansion of
the cattle of Capt. don Pedro de Perea (may God guard over him in
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heaven) the livestock began to move toward Banachari [from Tuape],
where they liked the forage so much that they grew used to it and
became comfortable in the area. The constant presence of the cattle
around Banachari produced concern and alarm among the owners and
managers of the cattle because of the damage that they were doing [to
the crops]

[p- 9]

in spite of the care the dark-skinned cowboys exercised while they were
driving the cattle up towards the high mountains that look out onto
[the Rio] Sonora, and in spite of the vigilance of the Indians who were
guarding the wheat and their own cornfields. The Indians finally became
weary of planting only to have the livestock eat their crops and the priest
grew exasperated and irritated trying to settle arguments. Disgusted, the
Indians ceased planting at the said site of Banachari.

With respect to the last remaining possessions and lands of the old
pueblo of Tuape, they run toward the west, and they begin from the
same pueblo, up to the abandoned rancherias that they call Uparo
and another one nearby that is located on a high and prominent rise
toward the west, whose ruined adobe huts can be seen on that same
hill from which runs another draw between the north and west, where
the Indians would plant many fields in the summer. But in their most
important summer fields and those they planted when they also had
abundant irrigation, they made many plantings of corn and beans.
These begin from the base and lower slopes of a huge bare and round
hill. It is large and high, and according to [the Indians] it is of the
same size as the hill they have named Sunucabit—e/ cerro de maiz—or
as it is said. They deposit[ed] their corn in a granary since they used
to harvest so much out of those lands. The lands begin from the same
hill or mountain that is situated toward the southern part of that same
hill [Sunucabit] on the other side of the arroyo facing the villa that
was to be called Nombre de Dios. The summer fields ran on both
sides of that same arroyo, until they joined the fields of the Indians of
Tiepe [Tuape], which are downstream on the same arroyo due west.
In consequence, because they have such good and sure

[p. 10]

irrigation for the summer harvests the Tuapefios continued to plant on
the said arroyo even after having been moved to the pueblo of Matape.
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Toward the east, between Matape and Bacarope they were provided
with summer plots and irrigated land in a variety of places and val-
leys, principally those at a place called Tanami where in my time they
had harvests that were abundant or even better, admired by many and
envied by others for the quality of those cultivated lands and crops
produced by those very Tuapen Indians. In spite of them having been
given those lands, they [the Tuapenos] did not lose their right and the
dominion that they exercised over the lands they left in Tuape, since
they are entitled to have possessions in an infinite number of locations
and distant places. Some of the others [Spaniards] like don Pedro
(may he be in heaven) although he left Basiroa”¢ with all his house-
hold and family to live in the place called Nombre de Dios, he did

not lose his right and dominion that he had over his lands in Basiroa,
so the Tuapenos have the same mastery and right over their lands.
They include those lands in the very same place and lot where [don
Pedro] located and built the flat-roofed house where he lived in the
settlement called Nombre de Dios. Don Pedro (may he be in heaven)
resolved and settled once and for all to move his family from Basiroa.
He came in person, accompanied by his Spanish soldiers, searching all
that arroyo downstream [from Tuape] for the purpose of finding some
place where he could build his home, not being content with just any
place, even the place with the artesian wells, located near what today
is the cattle corral. That place was too exposed and lacking in protec-
tion. He decided instead to build his house to the north, determined
to construct the house in that place, but that house now has guests
and only a single convenience—that he was able to channel the water
from the irrigation ditch and water right to his kitchen and the patio
of his house so that he could plant his orchard without even having to
leave his place. On the other hand the prudent caballero realized the
drawbacks to the place. It was constricted between the hills on the two
sides of the arroyo, and was very humid, being close to the stream, and
its size was insufficient for the town he hoped to build.

[p. 11]

He found the place he wanted in the Valley of Sonora and gave it a
temporary name that he had borrowed from the Valley [unclear].
Using an interpreter, who was Diego Lirro, a vecino of Pueblo de
Alamos,”7 [Pedro de Perea] explained to the Tuape Indians that his
[Pedro’s] principal intent was not to live and inhabit Tuape perma-
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nently, but to build a fort in the Valley of Sonora in the great flat that
lies beyond the rancherfa called Sonora.”8 Around the fort would

be houses of the villa that he intended to build. And [with that
understanding] he solicited the labor to build in Tuape and to make
the place come alive. With that [the temporary nature of his stay in
Tuape] in mind he hoped to rent a place for his house where he could
for a time lodge his family. In light of all this, to cover the expenses
for the construction in the Valley of Sonora he hoped to bring from
Basiroa all his livestock, and at the same time to prevent his livestock,
in his absence, from wandering away with the wild cows of Basiroa.
With these explanations he had all his livestock driven to the plains
around Tuape where ad tempus he established his ranch with the pact,
implicit on the part of Capt. don Pedro (may God look after him)

and with the tacit assent on the part of the Indians, permitting him
temporary [ posuis non rennuendo que ad tempus] use of their fields

and common lands for his cattle. He chose the said lot to build his
house at the time that the field [that he chose for a lot] was all planted
in a large bean field still in flower, since it was toward the end of the
month of September when the crops are not yet ripe. At the same
time don Pedro learned that a judge he had summoned [to legalize
the arrangement for renting the Tuapeiios’ land] had arrived at Tuape,
but to his misfortune, the judge abruptly shortened his trip to the villa
and departed almost immediately from Tuape. [So don Pedro never
completed the documents. |

Don Pedro de Perea then traveled to Basiroa, intent upon sending
his entire home and family to Tuape, and did so. He greatly hoped
that the building of the house would have already begun at the time
of his departure [for Basiroa]. So through all these hurried negotia-
tions there was no room for patience and he did not want to hold
things up while the said field of beans was maturing and then being
harvested. However, the owner of the field and the land around it
answered clearly and distinctly that he had no desire to sell, saying
that although he was elderly, he had sons and grandsons who would
inherit that piece of land to support him with certainty through irriga-
tion, which in it

[p. 12]

he had, and thus seeing the refusal [with which the Indian spoke] the
captain, so as to avoid making things worse or attacking the Indian,
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agreed with him on two things. First, for the bean field that was green
and in flower, he would offer him in dry beans what was growing in
the field still unpicked, and so he gave him two full sacks of the beans
they call tepary. And because the Indian did not want to sell that land,
the least he would do would be to lease the lot for a time so that he
could build the house that he hoped to have on that location while
over on the Rio Sonora he was building another house. Meantime he
would rent that site [from the Indian], and he would give the owner
a similar quantity of beans every year, and in addition he gave the

said Indian two varas of coarse blue cloth, a knife, and an adze. To

all of this witnesses were present, none so credible as the Lieutenant
Juan de Oliva, who in the captain’s absence (may he be in heaven) he
had named as his licutenant of justice and war captain and who was
present at all the said events and at the clearing of the bean field and
the measuring off of the field and the first stones and the foundations
of that house which due to the industry, assistance, and energy that
he [Juan de Oliva] put into the building of the house, it was finished
and occupied in less than three months. And as a person [i.c., Juan de
Oliva] of such Christianity and a faithful vassal of your majesty he will
confirm the truth of what I have set forth in all of my statement and
information being with the obligation I have as a priest and religious
leader, even though I am most unworthy to satisfy my conscience

and my order of obedience of Your Reverence my father visitor, may
God guard him, I beg, from this district of Movas the tenth of July of
1647. Lorenzo de Cardenas

Statement of Maria de Ibarra: The Concordia

March 16, 1652

In this town of Matape on the sixteenth day of the month of March
of 1652 Father Daniel Angelo, religious leader of the company of
Jesus and minister of the said district in the name of the Indians of the
pueblo of Tuape, and its rancherias, [and representing the other side]
dofia Marfa de Ybarra, who was wife of Gen. [sic]”? don Pedro de
Perea, deceased. “In my name and in

[p. 13]
the name of all my children as a tutor and nurse of my said children
regarding a dispute that is unresolved between the said parties—Indi-
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ans and me—concerning the site and territory of what is now called
Nombre de Dios. We [i.e., the defendants] state that for the road to
peace and to resolve the said disagreements, differences, and griev-
ances, we can manage to convene and harmonize in the following
manner, and that is to be assured that the said Indians will not pursue
the argument and demand that they initiated, nor do they intend to
pursue any other and they will leave the said Maria de Ybarra and

her heirs in the said place according to and in such a manner that up
until now they have possessed until the time of two years being the
end of February of the year 1654, and 1, the said Marfa de Ybarra,
[agree that] I am obliged to remove from inside the said lands all my
house and all the livestock that I can, leaving free and unoccupied the
said lands for the said Indians without it being necessary for the said
Indians to make a request before any judge but instead that they shall
be enabled to enter and possess all the said lands as their very own. In
the case that the said Marfa de Ybarra80 within the two years cannot
remove all of her livestock, those that remain can be taken by anyone
who can care for them at any time. [After the two years are up] she
will remove without damage to the said Indians, in accordance with
the pact and conditions that the said doiia Maria de Ybarra, or who-
ever acquired her right, shall not have any livestock nor house within
two leagues of the district of Tuape as the Indians shall indicate.
About damages the said Indians indicated and that in order to accom-
plish this, she would abandon and donate the houses she inhabits
today, as well as the other ranches, to the said Indians. [On the other
hand] the Indians and the said padre [Daniel Angelo] in the name of
the Indians will be obliged to make and build a house with two rooms
on the place that she [her ladyship], or whoever carries her office, shall
indicate and judge appropriate to which to move her livestock. In
order to protect our rights, we ask that a copy of this be given to each
of the two parties, so that each party will be obligated to fulfill it.

We sign our names being
witnesses=Father Pedro Bueno8!
and Melchor de Robles and Pedro
Gonzilez de Betancor=dona
Marfa de Ybarra=Melchor de
Robles=Daniel Angelo=Pedro
Bueno
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Ip. 14]

The father superior appoints Padre Daniel Angelo to be priestly
advocate for the Indians.

March 4, 1657

Pedro Gonzales de
Betancor=Juan Antonio de
Almazin, witnesses.

1, Pedro Baltasar de Loaisa, monk and believer of the Company of
Jesus superior of this mission of San Francisco de Borja, do bestow
authority onto Padre Daniel Angelo of the same company so that in
the name of the Indians who are petitioners in the abovementioned
case, in order for their just demand to be ably presented, that he, as
priest and father to the Indians, a people abandoned, shall request
before any justice the restoration of the place and lands of Tuape that
are now called Nombre de Dios by alleging that they [the lands] have
been usurped. In order to accomplish that I give to said father Daniel
Angelo full license and authority, dated in this pueblo of Ténichi the
fourth of March 1657 and I signed=Baltasar de Loaysa=

The scribe records the appointment of Juan Franco Maldonado as
the Indians’ public advocate.

April 13,1657

In the Real de Minas of San Pedro de los Reyes of the province of
Sonora on the thirteenth day of April 1657 before Captain don
Francisco Coto, chief justice and captain of war of this province of
Sonora, for his majesty there appeared Pedro Tasemuchu, governor
of the pueblo of Mdtape and its congregated partialities=and Lorenzo
Batorocho=Ignasio Cabairu=zopiles of the partiality of the pueblo

of Tuape and Uparo=and Lorenzo Taghumunibuce=and Francisco
Dochisguari=natives of the said partiality.32 And for language the said
Francisco Dochisguari belongs to a nation that speaks the Mexican
language83 and that in it [that language] he explained to Juan de
Loia, a distinguished Spaniard who is able to understand the Mexican
language, what the Indians wished to hand over. [Juan de Loia] said
that [the Indians] said that they [the present Indians], acting in the
name of all the Indians of the aforementioned partiality [ Tuape and
Uparo], through this legal document grant power of attorney to Juan
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Franco Maldonado, citizen of this said Real, especially so that in the
name of the Indians he can further the dispute and cause that they
have lodged with Alcalde Mayor [Francisco Coto] against don Pedro
de Perea [Jr.] and his children and the heirs of Captain don Pedro de
Perea and dona Maria de Ybarra, their parents, concerning the lands
and boundaries of the said places of Tuape and Uparo where they had
the [previously] referred to ranch of large livestock that they called
Nombre de Dios, that they [the children and heirs of Pedro de Perea]
should abandon and leave free those lands for the reasons and causes
that their demand states and in the said dispute that he [Juan Franco
Maldonado] carry out the petitioned requirements, verifications, and
information and proofs,

[p. 15]

present witnesses, papers, and written records, make sworn state-
ments, articulate counterarguments, setting aside those that are neces-
sary, request terms, judicial orders, sentences, interlocutories, and
definitive conclusions, accepting those in their favor, and appealing
and arguing those that may be against them, challenge witnesses for
the other side, and make the strongest and most effective judicial and
extrajudicial®4 cases that may be in their favor to the best of his ability
at present. In order to [accomplish] everything that has been men-
tioned and [all that pertains] to it, [the Indians] bestow on him [Juan
Franco Maldonado] all legal authority with freedom to do what is
necessary to administer the case and further the cause of the Indians.

Being witnesses=Juan Mora=and Matias de Loia=and Lorenzo
de Ortega present. I, the present scribe, give faith that I know the
[Indians that gave power of attorney], and they stated that they do
not know how to sign their names. At their request a witness signed
the document in their name and the said interpreter swore that he
had interpreted faithfully and he signed [the document]=don Fran-
cisco Coto=by his order=Ignacio de Barraiersa=scribe named=Juan de
Loia=Lorenzo de Ortega=

Juan Franco Maldonado advocates for the Tuapenos.
April 30, 1657

In the real de minas de San Francisco de los Reyes, province of Sonora
and Nueva Andalucia85 on the thirtieth day of April 1657, in the pres-
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ence of Captain don Francisco Coto, chief justice and war captain of
the said province by his majesty. Juan Franco Maldonado presented
the following in the name of the governor of the pueblo of Indians
of Matape and its partialities and of the Indians of Tuape and Uparo
and by virtue of his power in the dispute against don Pedro de Perea
[Jr.] and the Captain Juan de Munguia Billela as the husband of dona
Andrea de Ybarra and the rest of the children and heirs of Gen. don
Pedro de Perea and donia Marfa de Ybarra, parents and in-laws of the
abovementioned, over the site and ranch that they now call Nombre
de Dios that is in the possession of said don Pedro de Perea [Jr.].
Responding to the contrary petition the nineteenth of the present
month8¢ and year according to what it [the contrary petition] says,

I say that Your Grace, as competent and legal judge with knowledge
of this cause, should order exactly as it is petitioned [as the Indians
request|

[p. 16]

in the demand of my aforementioned clients. Briefly and summar-

ily the case is a simple one, based on the nature of the transaction,
the accord that the said dofia Marfa de Ybarra made in favor of said
Indians. In that document she acknowledges that the natives have
populated lands and sites of Tuape and Uparo from time immemo-
rial and that those same natives now residing at the pueblo of Matape
are the plaintiffs and are Tuapenos and descendents of the Tuapeiios.
Even though they did move and reside there at Matape, they did not
lose their natural right to possession of said lands, nor can their right
have expired by any passage of time, even though they may not have
planted and enjoyed the use of their land, as they always had in the
past.

It is clear [from dofia Marfa’s point of view]8” that the said
concordia [to which she agreed] is null and void for the reasons that
they [the Indians] allege because dofia Maria de Ybarra at the time
when she made it was a widow and the legal guardian of her afore-
mentioned children and their possessions, and she has the great-
est interest in the ranch that Gen. don Pedro de Perea left behind,
and even if [she had the control] of all [the hacienda] she did not
consider it of sufficient value, compared with what she had given
him, a large dowry, as everybody knows, including much silver and
jewelry. The hacienda did not satisty her expectations, based upon
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the amount that she had given [as a dowry] to don Pedro. She is
also dissatisfied with the agreement that don Pedro made with the
Indians. She, being informed of all [the transactions]| by persons of
total honesty, Christianity, and experience, without other persons or
their interests interfering, as owner and mistress of her own actions,
concluded that as things were, her children and heirs could not even
claim the house, though if she had sold it, the ranch, and livestock,
they could then have [claimed a share of her estate]. [She could have
sold the estate because ] she viewed all of these possessions as her
personal property.

Further, as it is alleged in the [Indians’] demand, it is obvious
that they [don Pedro and heirs] never acquired possession of said
sites, since they [don Pedro and family] inhabited them only on the
loan basis until he could build in the Valley of Sonora, where he was
supposed to found the villa and the dwellings that were never built.
Besides, with the authority that the said

Ip. 17]

Gen. don Pedro de Perea, chief justice and captain of war of this
province of Sonora, without there being anyone opposing him, kept
and continued to keep the said livestock ranch in those sites, much

to the detriment of the Indians. As subjects of the said general [the
Indians] through their ministers reminded him that he was violating
their agreement, but he took no action until they, my clients, submit-
ted a demand before the judge, and it was after that that they made
the said concordia. The terms of the concordia were defined as has
been previously stated. However, up to that time the commission88
that [the Crown] had bestowed on don Pedro required him to fulfill
[its provisions] in the stated time and to adhere to the protocols,
formalities, and proper steps that the ordinances spell out for found-
ing towns and the foundations for establishing cattle haciendas. And
even a person who has enough express authority to do so [found the
towns, etc], such as a lieutenant of the governor, whatever foundation
he may make, it must be established within the time limits of his char-
ter. For that reason the charter that don Pedro and his men brought
here is null and void and without effect. It is not pertinent to state
that because of the meritorious service performed by said Gen. don
Pedro de Perea for your majesty in pacifying and conquering in this



Pedro de Perea and the Colonization of Sonora % 75

province, that he should be able to own and possess the said places
and ranch. Even if your majesty wishes to remunerate him, it should
certainly be your will that it not be to the detriment of third parties
and, even worse, people utterly powerless and without the ability to
defend themselves, as is the case with the Indians and the said cattle
ranch. [The ranch buildings] should be maintained there [as payment]
for the damages and losses the said native Indians have suffered from
them [the Spaniards] where, as everyone knows, they have planted
their subsistence crops both for their livestock and for their slaves and
servants of the ranch. Having that in mind, and the other things that
are favorable to my clients I beg to Your Grace that you order and
execute the said concordia, strongly reaffirming its validity, ordering
its current occupants and livestock expelled from the said ranch and
lands and boundaries, so that the Indians can freely enjoy their tradi-
tional lands and that they be turned over free of damage, harassment,
and the vexations that they continually receive. I ask you to provide
justice and signed documents, in which you certify the necessary
orders.=Juan Franco Maldonado=

I have seen in this charter8? that what is contained in it is contrary
to the [original? | charter

[p. 18]

made by your majesty to don Pedro de Perea, as is stated in its titles
by don Juan de Peralta, chief justice and war captain and licutenant of
the governor and former captain of this province [appointed] by your
majesty.?0 T ordered and order that they gather before a competent
judge and thus he ordered and signed=don Francisco Coto=before me
Ignacio de Barraiersa=scribe named.

May 15, 1657

In the said real de minas the fifteenth day of May, in the said year
[1657] I, the present scribe, read [to] and notified Juan Franco
Maldonado in the presence of witnesses the above auto in his per-
son, who stated that he heard the reading of the document and
would respond as soon as possible for his clients. The witnesses
were don Juan de Berdigel and Francisco Rolddn, in which I give
faith and signed=Juan Franco Maldonado=before me=Ignacio de
Barraiersa=scribe named.



76 % JOURNAL OF THE SOUTHWEST

June 1, 1658

Finding: In the real de minas of San Pedro de los Reies and Sonora on
the first day of June 1658 in the presence of captain and chief justice
Andrés Pérez Lora appeared Juan Franco Maldonado with a petition
that he presented on behalf of the native Indians of the pueblo of
Maitape as solicitor and defender. In the claim that he had submitted
against don Pedro de Perea [Jr.], praying as asked in [the] name of the
said Indians a judgment in the said dispute, it being convenient for
the rights of the party he represents. It was analyzed, admitted, and
proven. It was ordered that it be provided as requested. The decree
[the judgment] was transcribed and transferred to the letter, and it
filled eight sheets minus one-half sheet, and I certify and give faith

as a receiving justice [judge pro tem], because the original judge was
not present. [ The requested document] is correct faithfully and legally
derived from the original with neither more nor less words or issues
than those mentioned in the original. And in order to certify that this
is the truth give faith, being witnesses Bernardo de Lora and Tomads
de Mendoza who attended [the proceedings] agree that it is correct
-[signed] Andres Pérez Lora, witness, Bernardo de Lora, Thomas de
Mendosa who were in attendance.

June 1, 1658.

In the real de minas de San Pedro de los Reyes in Sonora on the first
day of June of 1658 Juan Franco Maldonado appeared with a peti-
tion that he presented as defender and solicitor for the Indian natives
of Matape and Tuape, requesting as the solicitor that for the rights
of his clients it would be useful if the court were to provide him
some of the documents that the other side, don Pedro de Perea [Jr. ],
had presented to the captain and chief justice, who at that time was
don Francisco Coto, and having been decreed according and as he
requests, it was said Capt. don Francisco Coto whose presence was
required in this part [of the proceedings] because the documents of
the other side were not turned over to the archive, and he [ Coto, after
being summoned] responded that he had turned over the originals to
the contrary party [who is] don Pedro de Perea []Jr.]. [ Coto delivered
this document] by petition as is stated and attached to the judgments
and titles because they were personal titles to the said lands and other
grants made on behalf of his [don Pedro, Jr’s] father Gen. don Pedro
de Perea, which he [Coto] certifies and declares under oath of and
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to the Cross that they turned over [to him] and reside in his posses-
sion and in order to certify that it is the truth, I authorize by my hand
along with the signature of Capt. Francisco Coto as judge pro tem
because [Coto as] the original judge was not present. In the presence
of two witnesses, who are Bernardo de Lora and Thomds de Men-
doza, citizens of this mining town= Judge: Andrés de Lora, Fran-
cisco Coto (retired judge summoned to the case), Bernardo de Lora,
Thomds de Mendoza.

Final concordia, September 4, 1658, Parral

In the office of General don Enrique Davila y Pacheco, governor of
Nueva Vizcaya

Don Pedro de Perea [Jr.] as the elder to my brother don Tomas de
Perea to whose guardianship I was assigned by the justice of Sonora
and by the end and death of my parents, General don Pedro de

Perea and dona Marfa de Ybarra and the same in the name and with
the legal power of attorney of Captain Juan de Munguia, husband,
and with the person of dona Andrea de Perea, my sister, and that of
Domingo de Apresta, husband of dona Josefa de Ybarra, my sister, we
are all heirs of our said parents, now deceased, through which powers
I now present in the proper form.

And I, Diego de Alarreta, as defender of the Indians and natives
of the pueblo of Mitape and of the old [sites] of Tuape and Uparo as
the place of contention. We appear before Your Grace and I say that
the said don Pedro de Perea, for me and for him, that on behalf of
the said Indians and natives, there has been a complaint lodged and,
in response, that [he states]| we will vacate the lands and sites that we
have populated with livestock in the province of Sonora that is called
Nombre de Dios and in the light of the high cost of adjudication and
in order to make things right for the Indians who do so much wish
to reclaim their lands. To maintain peace and harmony and attending
to a proposal of last year 16[57?], as it was agreed to by the said dona
Maria de Ybarra, now the deceased mother, and on the part of the
Indians of Mitape and natives of Tuape that is the place under consid-
eration before Your Grace, on behalf of both parties in the dispute we
are in agreement and in concert with the natives and their advocate is
in agreement with me in this manner:

I, said Pedro de Perea, for myself and for the said name, will vacate
and empty the said place called Nombre de Dios, which is where
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at the present time we have built houses of our homestead and the
corrals for the livestock that belongs to us. The old place [where the
natives lived | was named Tuape and adjacent to it were the lands of
Uparo and Vanantian with the arable lands. And we are to depart
(leaving to the Indians all harvested crops, houses with all that is built
in the said place), vacating up to the final waterhole that is located

in a mesquite grove about two leagues more or less from the said
place, on the same roadway that leads from the old site of Tuape to
the [Rio] Sonora. I will remove from the said place all of my livestock
and in [another location] the Indians will be required to build us a
single house with rooms for living and for our servants. It will be in a
place from which and without breaking the agreement we will man-
age our livestock that have spread all over the range, promising to
exercise caution on our part, that the said cows will not enter their
fields in the time when they are planted. As for what is required of
the said Indians, I, Diego de Alarreta, as their advocate, having com-
municated with Damidn, the governor of the pueblo of Mitape and
with Francisco Huduri and Torim Otenoro, residents of said pueblo
and natives of Tuape, that seeing how they came from Tuape, I read
them the contents [of the concordia] and they were most pleased and
after discussing the matter they obligated themselves to construct

the said house with rooms as referred to in the place so declared as
the home of don Pedro and his people, in return for the houses and
other buildings that they graciously leave behind in the site of Tuape
and Nombre de Dios, therefore, through the arrangements to which
we agree under the law, we, Pedro de Perea for me and in the name
of my people and that of the said Diego de Alarreta, as the advocate,
and for that which pertains to each [party] in the present [concordia],
to settle the said disagreement and in order to bring the blessing of
peace, it be enforced and executed, forever precluding the possibil-
ity that someone might claim to have been cheated or damaged. And
thus we commit ourselves by signature of both parties. . . .

Signed: Diego de
Alarreta==Pedro de Perea ==
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76. Basiroa is a Cahita-speaking location on the Rio Cuchujaqui, which drains
from near Alamos, Sonora, into the Rio Fuerte, Sinaloa.

77. Pueblo de Alamos, roughly twenty kilometers northwest of Matape, was
a visita of that mission.

78. This may be the earliest archival reference to a place called Sonora. The
valley and river were known by the name far earlier (also by the name “Senora”),
but this reference indicates that both may have derived their names from the
rancherfa named here.

79. Throughout much of the document the scribe refers to don Pedro de Perea
as “general,” despite his having had only the rank of captain. He uses the title to
distinguish don Pedro de Perea the father from don Pedro de Perea the son.

80. The change from the first person to the third appears to be the result of the
scribe’s copying of earlier documents and forming one consistent narrative.

81. Pedro Bueno was a Jesuit priest stationed at Mdtape, apparently jointly
with Daniel Angelo Marras. Ideally, each mission would house two priests.

82. Such a listing of indigenous (probably Eudeve) names rarely occurs in
documents from the colonial era. The first names are uniformly Spanish, in keep-
ing with colonial laws mandating that each native be bestowed with a Spanish
name on being baptized.

83. The scribe lumps all native languages under the term “Mexican,” a term
usually reserved for Nahuatl, the Aztec language. Eudeve is a Uto-Aztecan lan-
guage, i.e., distantly related to Nahuatl, which Juan de Loia may have spoken
and understood. Just how well he understood Eudeve is not clear.

84. The surprising term extrajudicial seems to refer to procedures beyond
the normal legal proceedings, such as bribery, extortion, and blackmail. If so, it
is an early documentary acknowledgment of the corruption that always plagued
the Spanish judicial system.

85. Pedro de Perea had received authorization from the governor of Nueva
Vizcaya to call his new territory Nueva Andalucia after Pedro’s birthplace in Spain
(Almada 1990: 494). The name never took hold, probably due to Pedro’s early
demise and the disfavor into which he fell, and this is a rare case of use of Pedro’s
megalomaniac title for Sonora, more than a decade after his death.
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86. The document referred to here does not appear in the folio.

87. The most plausible interpretation of this section is that Maria de Ibarra
regretted having made the concordia (accord), since it would leave her with a
far smaller estate than what she brought as a dowry to her marriage with Pedro
de Perea. Even though she had agreed to vacate Tuape after two years, she now
saw the agreement as a commitment made by her husband years earlier that was
not to her benefit, and thus null and void. It does not appear plausible that Juan
Francisco Maldonado would himself argue that the concordia is null and void,
since he calls upon the alcalde mayor to enforce its provisions and expel all of
Pedro’s heirs and his livestock.

88. This is an apparent reference to the merced that Pedro de Perea obtained
from the governor of Nueva Vizcaya naming him alcalde mayor of Sonora, with
the provision that he found a villa within four years, etc. The advocate is arguing
that because Pedro did not fulfill the requirements, he had no authority to found
the villa or to commandeer lands from the Indians, i.e., whatever authority he
might have had expired when the four-year requirement for founding a villa
expired, somewhere around the mid-1640s.

89. This may be a reference to a second commission, or merced, rescinding
the first, removing Pedro de Perea as alcalde mayor due to his misdeeds, and
replacing him with Juan de Peralta, who would serve as alcalde mayor from
1645 to 1648. This formal notice appeared in the Opateria in early 1645. Pedro
de Perea had died the previous autumn, so never received the notification of
his expulsion. While the wording of his discharge appears to be lost, Almada
believes that it was issued at least in part due to Pedro’s failure to comply with
the initial requirements of the commission. Pedro seems to have anticipated his
ouster and appointed an interim replacement, who in turn, was ousted when
Juan de Peralta was named.

90. Meaning the second merced, which vacated the first.
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